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up Jihad in the manner prescribed by the Shari‘ah of Islam, ignored 
the demands of their Jihad, have entrusted the options of peace and 
war in the hands of the enemies of their religion and have themselves 
become chained to principles and policies which have nothing to do 
with the Shari‘ah of Islam. Since that point of time Muslims departed 
from the pivot, they ended up being deprived of what was known as a 
bondman and bondwoman. 


Common domestic servants in our own time are not 'bondmen’ and 
‘bondwomen' because they are free. 


In some parts of the world, children are sold out or enslaved. This 
is absolutely and totally haram (forbidden). They do not become 
‘bondmen' and 'bondwomen' by doing that. 


Verses 26 - 28 
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Allah intends to make clear to you and to guide you to 


the ways of those before you and to relent towards you. 
And Allah is All-Knowing, All-Wise. [26] 


And Allah intends to relent towards you while those 
who follow the desires want you to deviate a great 
deviation. [27] 


Allah intends to make things easy on you. And man has 
been created weak. [28] 


Sequence 

Mentioned in the previous verses were details of injunctions. Now, 
in the present verses, Allah Almighty points to his blessings and 
favours saying that your being obligated with these injunctions is for 
your own good, even though you may not be able to understand its 
manifestation in details. Then, along with it, there is the motivation to 
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follow the divine injunctions. Finally, there is the message of alert 
against the evil intentions of the misguided who wish ill of you and 
would like you to stray far away from the straight path. 


Commentary 

Following the description of several injunctions relating to 
marriage, the present verses say that Allah Almighty is making His 
injunctions very clear and explicit for you, and He is putting you in 
line with the ways of the noble prophets and the righteous who have 
come earlier. Do not think that these details of what is unlawful and 
what is not are there for you alone. The fact is that communities, 
earlier than you, were also charged with such injunctions. Those who 
acted in accordance with them were rewarded with Allah's favour. 


As for those who follow the dictates of their desires, which includes 
fornicators, adulterers and nations and peoples adhering to false 
creeds who just do not recognize the restrictions of halal and haram 
and make no distinction between lawful and unlawful would very 
much like you too to move away from the straight path and start 
giving ear to their false intentions and crooked ways. Be on your guard 
against them. There are creeds where it is all right to marry women - 
marriage with whom is not proper. Then there are many atheists who 
favour the very elimination of the institution of marriage as something. 
out of tune with modern times. Not content with what they call “living 
together", there are people in some countries who are talking about 
women as a shared item of enjoyment. All this comes from people who 
take orders from their desiring self. Some Muslims, subscribing to 
Islam yet weak in their faith, when they keep company with disbe- 
lievers and atheists of such inclinations, fall a prey to their lustful 
claims and begin to think that their own religion is out-dated and that 
the position of the enemy is the very epitome of human progress. They 
do not realize that they have been framed into believing that people 
with such ideas are modern and forward-looking, something they start 
wishing their own religion could have permitted. Refuge with Allah 
from such spineless surrendering! The best policy is to take the 
warning given by Allah Almighty and stay away from owning and 
practicing ideas and ways of people with dispositions so wicked. 
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After this, in the first part of verse 28, it was said: 


J, 4d 1828 a9 


pe Gay ol Ath Zg : It means that Allah, great in His majesty, intends 
to make things easy on you, that is, prescribes injunctions which can 
be carried out by everyone obligated with them. If one cannot afford 
marrying free women, permission has been given to marry bond- 
women. Parties to a marriage were given the right to settle the dower 
by mutual consent. Also given was the right to marry more than one 
woman under circumstantial necessity, of course, on condition that 
justice is not compromised. 


At the end, in the second part of verse 28, the text says: Zeii EA 
Gib (And man has been created weak). It means that man is weak by 
nature, and constituted desire-prone. If man was asked to stay away 
from women, totally and absolutely, he would have been a hopeless 
performer when it came to obeying the injunctions of Allah. It was, in 
view of his weakness and limitations, that he was not only permitted 
to marry women, but also that he was induced to do so. It goes without 
saying that the post-marriage life of a couple offers great benefits of 
mutual self-realization and most of all they enjoy the blessings of a 
sight that is untainted and a character that is unalloyed. This mutual 
purity of the couple increases the moral quality of life for both of them, 
making them strong, self-reliant and happy. So, marriage is a smart 
mutual contract to remove any chances of weakness that may afflict 
men and women - a peerless method indeed. 


Verses 29 - 30 
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O those who believe, do not eat up each other's 
property by false means unless it be a trade with your 
mutual consent. And do not kill yourselves. Indeed, 
Allah has been Very-Merciful to you. [29] 


And whoever does that out of aggression and injustice, 
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We shall cast him into fire. And this is an easy thing for 
Allah. [30] 


Sequence 

Looking back from the beginning of Surah Al-Nisa’, we see that it 
points out to the creation of all human beings from one father and 
mother and to the fact that all of them are bound in one big bond of 
brotherhood which suggests that rights of human beings at large have 
to be guarded and fulfilled. Then came a detailed statement about 
orphans and women which was followed by the injunctions of inheri- 
tance stressing upon the fulfillment of the rights of other relations in 
addition to those of the orphans and women. Pursuant to this came the 
injunctions of marriage telling about women who can be lawfully 
married and about those with whom marriage is unlawful, because 
marriage is a transaction and contract which entitles someone to enter 
into a woman's life and property. 


The present verses bid the protection of human life and property 
and forbid any uncalled for intrusion into that area - whether those 
human beings are men or women; related or unrelated, Muslim or 
non-Muslim with whom there is a no-war pact in force. (Tafsir al-Mazhari) 


Commentary 

While prohibiting to eat up the property of others the actual words 
used in the verse’ are: 525 SÍ which have been translated as ‘each 
other's property’ against the very literal, ‘your property in between 
you’. There is a consensus of Commentators that these words certainly 
carry the sense that nobody should eat up the property of the other by 
false means. The sense of the expression also includes, as indicated by 
Abu Hayyan in Tafsir al-Bahr al-Muhit, that anybody should eat up 
his own property in that manner - for example, spend it on what is 
religiously sinful, or is straight extravagance. That too comes under 
the purview of this verse and is forbidden. 


The word st in the verse literally means, ‘do not eat’. But, in 
common usage, it means, ‘do not usurp the property of another person 
by false means whatever they may be by eating or drinking or using. 
In common parlance, the unauthorized use of what is owned by 
someone else is indicated by the idiom, ‘eating up’, even though it may 
not be eatable. The word, "batil" which has been translated as "false 


Surah Al-Nisa’ 4 - 29-30 400 


means" covers, in the view of Sayyidna ‘Abdullah ibn Mas‘ud and the 
majority of blessed Companions, all other forms which are impermis- 
sible and are forbidden by the Shari‘ah. Included thereunder are theft, 
robbery, usurpation, breach of trust, bribery, interest, gambling and 
all false transactions. (al-Bahr al-Muhit) 


False Means as explained by the Qur’an and Hadith 

As for the Holy Qur'an, it has used one word JbUL (by false means) 
to declare that all wealth and property acquired by false means is 
unlawful. After that, the Holy Prophet pss te aÙ o was entrusted 
with the duty of providing details. It was he u,ate aUl o who 
explained the details of-every impermissible transaction. 


From this we also find out that the many details of impermissible 
methods of buying and selling mentioned in the ahadith of the Holy 
Prophet plu, ate all to are really an elaboration of this Qur’anic injunc- 
tion. Therefore, all those injunctions are, in a way, the very injunc- 
tions of the Qur’an. Whatever injunctions of Shari‘ah have appeared in 
the ahadith of the Holy Prophet phs abe Ul to they all have a common 
feature - they all elucidate upon one or the other Qur’anic injunction. 
It makes no difference whether we do or do not know that this is an 
explanation of a certain verse. 


Permissible Methods 

The first part of verse 29 explained above declares that devouring 
the other person's property by false and disapproved methods is 
unlawful. Then, in order to exempt permissible methods from the 
ruling or unlawfulness, it was said in the second part of the same 
verse: s we EVE Yes “28 ait $ which means that the wealth and property 
of others which has a acquired through trade by mutual consent is 
not unlawful. 


Although there are, besides trade, several other means and 
methods which are equally permissible - for example, borrowing, gift, 
charity, inheritance - but, generally the most recognized and 
commonly practiced form of one person's property passing into the 
possession-and control of someone else is no other than trade. Then, 
trade is generally understood to be a buying and selling activity. But, 
according to al-Tafsir al-Mazhari, dealings related with service, labour 
and tenancy are also included in trade, because in bai‘ (sale) what is 
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acquired is mal (property) for mal, while in ijara one gets mal for 
service and labour. Trade covers both. 


The reason why trade alone, out of the permissible forms of 
acquiring wealth and property from others, has been singled out here 
in this verse is that trade and labour are the best means of earning 
livelihood out of a variety of those open to man. Sayyidna Rafi‘ ibn 
Khadij ac UI 2, says that the Holy Prophet „has ate al... when asked as 
to which mode of earning was the purest and the most lawful, said: 


lais wnt s othe) oa ret fort JS y ter Jor)! Joe 
“Man's work with. his own hands, and all honest sale transac- 
tions (not false and fraudulent) (Al-Mundhiri, Al-Targhib, and 
Mazhari). 


Sayyidna Abu Saïd al-Khudhri «Ui „> narrates that the Holy 
Prophet plu, ale wl! lo said: 


(gips) lage, Crt tually eel oom ce YI Godvall pl 
"The truthful and trustworthy trader shall be with the 
prophets and the truthful and the martyrs". (Tirmidhi) 


And Sayyidna Anas «+ UI >; narrates that the Holy Prophet od 
said: 
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"The truthful trader shall be under the shade of the Throne on 
the Day of Doom." (reported by al-Isfahani, al-Targhib) 


Special Conditions of Clean Earning 
According to a narration from Sayyidna Mu‘adh ibn Jabal ws Wi 2, 
the Holy Prophet plus ake Ul 4o said: 


"The cleanest earning is the earning of the traders, on condi- 
tion that, when they talk, they do not lie; and when they are 
asked to hold something in trust, they commit no breach of 
trust; and when they buy something from someone, they do 
not start finding faults in it; and when they sell their own 
stuff, they do not praise it (unrealistically); and when they 
have a debt to pay, they do not evade payment; and when 
they have a debt to recover from someone, they do not harass 
him.” (Isfahani, as quoted by Mazhari) 
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For this reason, it was said in another hadith: . 
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"Traders will be raised on the Day of Doom as the sinners 


except him who fears Allah, acts righteously and says what is 
true." (al-Hakim, from Rifa‘ah b. Rafi‘) 


Trade and Mutual Consent : 

The words “unless it be a trade with your mutual consent "in verse 
29 lay down two conditions for the validity of a transaction through 
which the property of another person may lawfully be acquired. 
Firstly, it must be a transaction of trade which requires exchange of 
properties. Therefore, the transactions of gambling, speculation and 
usury or the transactions of sale where the commodity does not exist 
are forbidden and are not valid in Shari‘ah, because these transactions 
cannot be termed as trade, even though they are effected in the name 
of trade. 


Secondly, the transaction must be effected with the mutual consent 
of the parties. Therefore, if there is trade, where the object of sale does 
exist, but the mutual consent of the parties is not there, even then, the 
sale is invalid and impermissible. Thus, these two forms are included 
under "eating up each other's property by false means". Muslim jurists 
call the first form, albai‘ al-batil', while the second form is given the 
name, ‘al-bai‘ al-fasid'. 


To explain the first condition, we can say that trade is the name of 
the exchange of one commodity with the other. Having commodity on 
one side and having no commodity against it is not trade. It is decep- 
tion. The same holds good for interest-based transactions where the 
amount of interest is a return for the time allowed in a loan - and this 
‘time’ is no ‘commodity’. The same thing happens in speculation and 
gambling. Here, the commodity does exist on one side, but the exis- 
tence of a commodity against it is doubtful. Similarly, there are trans- 
actions based on forward trading where the commodity does not exist 
but a deal is made for its sale / purchase. Here you have commodity on 
one side and nothing but a promise on the other. Therefore, this is just 
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not trade. If fact, this is deception and a kind of fraud. Therefore, 
Muslim jurists have ruled it to be al-bai‘ al-batil, a void transaction of 
sale. The explanation as given here eliminates all impermissible forms 
of trading. 


As for the second condition, it covers a situation where a property 
is being exchanged for another property. Both do exist, but the trans- 
action of exchange did not take place with mutual consent. Although 
this is a trade, yet it is a wrong and invalid type of trade. Therefore, it 
has been called 'fasid' (invalid) and is not allowed. 


The reality of the condition of mutual consent 

However, there is a third kind in which there is commodity on both 
sides, and apparently the transaction has been effected with mutual 
consent, but the consent of one party has been obtained by compulsion 
and not by his free wil]. Therefore, this third kind is also included in 
the second one. For example, a person or company collects articles of 
daily use from all over the market, builds up a stock, raises prices on 
the higher side and starts selling. Since this is not available elsewhere 
in the market, the customer has no choice but to buy it from him at 
whatever price he may be selling it. In this situation, though the 
customer himself walks into the store and, obviously, buys it with his 
consent, but this ‘consent’ is an outcome of compulsion and therefore, 
it is null and void. 


Similarly, if a husband makes the conditions of living with his wife 
so thorny that she is compelled to forgo her due dower, then, this 
expression of ‘consent’ made by her while abandoning her right to 
receive the dower, is not considered as consent in the real sense of the- 
term. 


Or, take the example of a person who discovers that he is not going 
to get his valid job done without offering a bribe, and he becomes 
ready to offer a bribe, then, this willingness and consent is not of his 
own free will. Therefore, it is legally null and void. 


Thus, it becomes very clear that the restriction in PRE a gr ý 
iy (unless it be trade with your mutual consent) justifies ae those 
forms of buying, selling and trading the justification of which stands 
proved on the authority of the ahadith of the Holy Prophet && . Muslim 
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jurists have simply codified them. So, all forms of buying, selling and 
trading prohibited and impermissible in the Shari‘ah of Islam stand 
excluded from the approved core. To sum up, this one word of the Holy 
Qur’an provides the key to the wonderful treasure of Muslim jurispru- 
dence on the subject of al-buyu‘ and al-ijara. 


9909990 2 


The third sentence of the first verse (29) says: 5B (ga YS which has | 
been literally translated here as 'and do not kill yourselves.’ According 
to the consensus of commentators, this includes suicide; as well as, 
killing each other unjustly. The first sentence of the verse described 
the property rights of human beings at large and stressed that they be 
guarded. The present sentence, the third one we have before us right 
now, covers their right of life. Property has been mentioned in this 
verse earlier than ‘life’, probably because injustice and negligence are 
very common in matters relating to property rights. No doubt, unjust 
killing is far more grave, yet customarily its arequency i is lower. Hence, 
it comes later. 


Verse 29 closes with the statement: a> 575515 a $i which means that 
the injunctions given in this verse +- 'do not eat up each other's prop- 
erty by false means’ or ‘do not kill anyone unjustly’ -- are injunctions 
that come to you as Divine Mercy, so that you can take your guard 
against falling into these misdeeds and thereby become liable to 
punishment in the life to come, and also that you may stay safe from 
punishments which could afflict you right here in the present life. 
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After that, the next verse (30) says: | ny Fils G ad LIBS Ligue GUS tau” f 25. It 
means: If, despite the instructions of the Holy Qur’an, anyone acts 
otherwise, and knowingly, aggressively and unjustly, takes what 
belongs to someone else, or kills anyone unjustly, Allah will cast him 
into Fire. Here, the restriction of ‘aggression’ and ‘injustice’ shows 
that, should this happen out of forgetfulness or mistake, it is not. 
included in this warning. 


Verse 31 
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If you abstain from the major (sins) out of what a 
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have been forbidden from, We shall write off your 
minor sins and shall admit you to a noble entrance. [31] 


Righteous Deeds : Kaffarah of Minor Sins 

Kaffarah is what makes amends, an expiation. So the meaning is 
that righteous deeds will be taken as Kaffarah for minor sins which 
will thus be written off, resulting in reward instead of punishment and 
Paradise instead of Hell. This is in accordance with authentic ahadith 
where it has been stated that when a person makes wudu for salah, the 
act of washing each part of his body becomes the Kaffarah for sins; the 
washing of the face becomes the Kaffarah for sins committed by the 
eye, the ear, the nose; gargling becomes the Kaffarah for the sins of the 
tongue; washing feet a washes way the sins of the feet - and when he 
walks towards the masjid, every step he takes brings with it the 
Kaffarah of sins. 


Major Sins are forgiven by Taubah alone 

From the verse, we find that the expiation of sins through right- 
eous deeds such as wudu, salah and the rest, which appear in ahadith, 
concerns minor sins. As for major sins, they are not forgiven without 
Taubah (Repentance); and for minor sins, the condition is that one 
should have made the effort to stay away and remain safe from major 
sins. This leaves us with a note of warning - if someone, while staying 
involved in major sins, goes on performing his wudu’ and salah, then 
this wudu’ and salah and other righteous deeds will not at all expiate 
for even his minor sins, let alone the major ones. It is a warning that 
when a person appears on the fateful Day of Resurrection, carrying 
the heavy burden of his major and minor sins, he will find no helping 
hand to make his burden any lighter. 


It will be recalled that some major sins were mentioned in the 
previous verses alongwith the warning of severe punishment for those’ 
who commit them. It is a peculiar style of the Holy Qur’an that when it 
warns of punishment against a sin, it is generally followed by some 
aspect of persuasion towards obedience. 


In the present verse too, a particular Divine reward has been 
mentioned and people have been persuaded to acquire it by staying 
_away from major sins, in which case, Allah Almighty will forgive their 
minor sins on His own. Thus, cleansed of all sins, major and minor, 
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one could look forward to entering the home of honour and peace, the 
garden of Paradise. 


The two kinds of sins 

This verse tells us that there are two kinds of sins. Some of them 
are kabirah, that is, major sins; others are saghirah, (termed as 
Saiyyat, in this verse) that is, minor sins. He who musters enough 
courage and succeeds in staying away from major sins, has been given 
a promise by Allah Almighty that He will forgive his minor sins on His 
own. 


Now, the act of staying away from major sins also includes. the act 
of fulfilling all obligations (fard and wajib) because neglecting or aban- 
doning obligations is a major sin in itself. Thus, we come to the conclu- 
sion that if one dutifully fulfills all obligations and succeeds in saving 
himself from all major sins, Allah Almighty will overlook his minor 
sins. 


Defining Major and Minor Sins 

The word, "Kaba’ir" used in the verse is the plural of 'kabirah' 
meaning ‘major sins.’ Before we proceed further, we should under- 
stand the nature and identification of 'major sins’. Also, we should 
know the definition of minor sins, and their number. Being an impor- 
tant subject, sckx lars of the Muslim community have devoted regular 
books to throw light on this subject from various angles. 


Let us, first of all, realize that sin, in the absolute sense, is the 
name of an act which is against the command and the will of Allah 
Almighty. Starting from this particular point, you will be able to see 
that the sin known as 'saghirah' or, technically, a minor sin, is, in fact, 
no minor sin for that matter. To disobey Allah Almighty and to oppose 
His will is, invariably, a grave crime. Therefore, based on this view, a 
large number of scholars of the Muslim community have ruled that 
every disobedience of Allah and every opposition to His will is nothing 
but 'kabirah' or major sin. The distinction between ‘kabirah' and 
‘saghirah', major and minor sins, is made only when these are 
compared to each other. It is in this sense that the blessed Companion, 
Sayyidna ‘Abdullah Ibn ‘Abbas has been reported to have said: „U Js 
ims 3 ace Which means that ‘Any act forbidden by the Shari‘ah is a 
major sin.’ 
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In short, a sin which is technically known as minor does not mean 
that people should go about indulging in it neglectfully, indolently or 
just ignore it as something ordinary. On the contrary, the fact is that a 
minor sin, if done with nerve or heedlessness, does not remain minor 
anymore - it becomes a major sin. A good example of a major and a 
minor. sin, as given by some sage, is that of a small scorpion and a big 
scorpion, or that of a large ember and a tiny spark, for man cannot 
bear the pain given by any of these. Therefore, Muhammad ibn Ka‘b 
al-Qurazi said that the greatest act of worship offered for Allah is to 
give up sins. The ibadah or worship by people, who offer prayers and 
remember Allah, yet do not give up sins, is not accepted. The famous 
mystic, Fudayl ibn ‘Ayad said: 'The lighter you take a sin to be, the 
greater it will become with Allah as a crime.’ The most righteous 
elders of the Muslim community used to say: Every sin is a courier of 
kufr which invites people to manners and morals typical of disbe- 
lievers. 


According to the Musnad of Ahmad, Sayyidna ‘A’ishah (+ aUI 2, 
wrote a letter to Sayyidna Mu‘awiyah ac Wi >», in which she said that a 
servant of Allah who disobeys Allah Almighty finds his fans become 
fault-finders, and friends turn into enemies. Heedlessness towards 
sins is the cause of man's permanent ruination. It appears in an. 
authentic hadith that the Holy Prophet pus dole a! tL» said: When a true 
believer falls in sin, a black dot appears on his heart. If, after that, he 
repents and seeks forgiveness from Allah, this dot disappears. If he 
does not repent, this dot keeps on increasing, so much so that it covers 
his whole heart. In the Qur’an, the name given to this dot is 'rayn', as 
in Lr 126 F230 aus 517217 58 that is, their evil deeds have rusted their 
hearts - 83:14: ~ 

However, it is necessary that there be a method to distinguish 
between sins in terms of corruption they cause, evil results they bring 
and harmful outcome they produce. Thus, it is because of this need to 
differentiate that a certain sin is called ‘major’ and a certain other 
‘minor’. 

Major Sins 

The definition of ‘kabair', as indicated in the Qur’an and Hadith 

and as explained by the most revered elders, is that a sin on which a 
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Hadd or punishment has been prescribed in the Qur’an or Sunnah to 
be enforced in this present life or on which words of curse or la‘nah 
have appeared, or on which stern warning of Hell has been mentioned, 
are all major sins. Similarly, every sin the evil outcome of which is 
equal to or more than a major sin shall be counted as a major sin. Also, 
a sin done with a rebellious attitude or done as a permanent habit is 
also included in the major sins. 


Someone said before Sayyidna Ibn ‘Abbas «s i1 ,», that the number 
of major sins was seven. He said: ‘Not seven. Say seven hundred, 
which is better.’ In his book Al-Zawajir, Imam Ibn Hajr al-Makki has 
given a list of all such sins with their full explanations, sins which are 
included under kabair in accordance with the definition given above. 
The number of major sins listed in his book reaches upto four hundred 
and sixty seven. The truth of the matter is that some scholars have 
considered it sufficient to count prominent major sins only and thus 
the number they have come up with is lower. Others who went in 
details and dealt with all divisions and sub-divisions of the subject 
came up with a higher number. Therefore, this is not much of a contra- 
diction. The Holy Prophet „Lus ate abit. has himself pointed to many 
sins as being major. Then, as appropriate under given circumstances, 
he has also named them in threes and sixes and sevens or even more 
elsewhere. From this, the scholars of the Muslim community came to 
the conclusion that the purpose is not to determine any particular 
number as a universal statement. Rather, each number mentioned in 
a hadith relates to particular occasions or circumstances where that 
particular number was deemed appropriate in the given situation. 


In a hadith of al-Bukhari and Muslim, the Holy Prophet ute Wl to 
iu; has been reported to have said: I warn you against the top ones 
from among the major sins. They are three in number - to associate a 
created being as a partner in the divinity of Allah, to disobey parents 
and to give false witness or to lie. In yet another narration of al- 
Bukhari and Muslim, it has been reported that someone asked the 
Holy Prophet jg as to what could be the greatest of all sins. He said: 
‘That you ascribe partners to Allah although He has created you.’ He 
was then asked as to the greatest of all sins after that. He said: 'That 
you kill your child for fear of his sharing in your.sustenance and that 
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you will have to feed him.’ He was again asked as to the greatest of all 
sins after that. He said: ‘Committing adultery with the wife of your 
neighbour.’ Since the protection of the family of a neighbour is the 
responsibility of all human beings very much like the protection of 
one's own family, therefore, the gravity of this crime becomes twofold. 


According to yet another hadith reported by al-Bukhari and 
Muslim, the Holy Prophet tu, asks Ul 1. said: ‘That someone uses 
abusive language for his parents is also one of the major sins.’ 
Surprised, the noble Companions asked: 'O Messenger of Allah, how is 
it possible that someone starts using abusive language against: his 
very own parents?’ He said: ‘Yes. A person abuses the parents of 
another person as a result of which the later abuses the parents of the 
former. This too is as if he had abused his own parents, because he 
was the one who became the cause of those abuses.’ 


As in a narration of Sahih al-Bukhari, the Holy Prophet # has 
counted - shirk (ascribing partners to Allah), unjust killing, eating up 
of the property of an orphan by false means, devouring income from 
interest, deserting the battlefield of jihad, false accusation against 
chaste women, disobedience to parents and the desecration of the Holy 
Ka‘ba - among major sins. In some hadith narrations, the eventuality - 
that a person winds up living in a country of disbelievers (dar al-kufr) 
and emigrates to a country of believers (dar al-Islam), but later, leaves 
the country to which he has migrated and goes back to live into the 
country of disbelievers - has also been ruled as a major sin. 


There are other narrations of ahadith where some of the forms of 
behaviour cited below have been included in the list of major sins, 
such as, taking a false oath, holding back water in excess of one's need 
and refusing to share it with those who need it, to learn magic, and to 
practice magic. The Holy Prophet lu, ate Wit. has said, ‘Drinking is 
the greatest of major sins’; he also said: "Drinking is the mother of all 
shameful deeds,’ because once drunk, man can fall into any conceiv- 
able evil. There is another hadith where he said: ‘The gravest major 
sin is that one imputes to his Muslim brother a fault which stains his 
character.’ According to one hadith, one who brackets two salahs (time- 
bound prescribed prayers) at one time without an excuse approved by 
the Shari‘ah has committed a major sin. It means that he did not 
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perform a salah at the time it was due, but performed it as qada 
(missed) prayer along with another salah. Some hadith narrations 
declare that losing hope in the mercy of Allah Almighty is also a major 
sin; and so it will be in the event if one becomes careless or daring — 
enough to forget all about His punishment and retribution. Another 
narration rules that making a will to bring loss to an inheritor or to 
reduce his share in the inheritance is also one of the major sins. 


And it appears in a narration from the Sahih of Muslim that the 
Holy Prophet „Lss ale di J. once spoke the words: 'Destitutes, losers, 
they are ruined.’ He repeated this three times. Sayyidna Abu Dharr al- 
Ghifari ac aUi „>, asked: 'O Messenger of Allah, who. are these unfortu- 
nate people?’ He replied: ‘One: a person who lets his trouser or wrap or 
shirt or robe hang all the way down below his ankles; two: one who 
spends something in the way of Allah, then publicizes his favour; 
three: one who, inspite of his-eld age, indulges in shameful deeds; four: 
one who, despite holding a position of authority, tells lies; five: one 
who, despite having a family, waxes proud; six: oné who gives his hand 
of allegiance in the hands of a worthy Imam or master just for the sake 
of material gains. 


Concluding in the same vein, we refer to another hadith from al- 
Bukhari and Muslim which proclaims that the back-biter will not be 
admitted into the Paradise. And a hadith in Nasa‘i and the Musnad of 
Ahmad enlarges on the theme by saying that some kinds of people will 
not be admitted into the Paradise, that is, the drinker, the disobeyer of 
parents, the unjustified severer of relations with kinsmen, the public- 
izer of a favour, the diviner of the unseen through jinns, satans and 
other mediums and the dayyuth (3), a wittol or cuckold who is so 
contented with his shamelessness that he never stops his wife and 

. family members from going the way of immodesty. And a hadith from 
the Sahih of Muslim says that la‘nah or the curse of Allah is for one 
who sacrifices an animal for anyone other than Allah. 


Verses 32 - 39 
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And do not covet something by which Allah has made 
some of you excel some others. For men there is a share 
of what they earned and for women, a share of what 
they earned. And pray to Allah for His grace. Surely, 
Allah is All-Knowing in respect of everything. [32] 


And for everyone We have made heirs in what the 
parents and the nearest of kin have left. And as for 
those with whom you have made a pledge, give them 
their shares. Surely, Allah is a Witness over everything. 
[33] 


In the injunctions of inheritance appearing previously, it was 
mentioned that, given the conditions, for a male there is a share equal 
to that of two females. There are other proved aspects of male prece- 
dence as well. So, Sayyidah Umm Salmah =s Wi > once said to the 
Holy Prophet „hss ate ai J. : ‘Our share in the inheritance is half. Then, 
there are such and such elements of difference between us and men...' 


Her purpose was not to raise an objection. Rather, she wished to be 
a man and to deserve the merits restricted for men. There were other 
women who wished: 'Had we been men, we would have taken part in 
Jihad and the merit of Jihad would have been ours. 


A woman asked the Holy Prophet goles aade ai Jj. : 'A man gets a 
double share in the inheritance and the witness of a woman is half as 
compared with a man - does that mean that we shall be getting a half 
reward for all of our acts of worship?’ Thereupon, the present verse 
was revealed in which an answer to both these statements has been 
given. The answer to Sayyidah Umm Salmah was given by ‘and do not 
covet...’ and the answer to the last-mentioned woman was given by ‘for 
men there is a share...’ 
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Commentary 


Coveting the Unacquirable 

In this verse (32), coveting things, traits and merits given to others 
has been prohibited, for they are not acquirable by effort. The reason 
is that when a man finds himself lacking in wealth, comfort, beauty, 
merit, knowledge and similar other states of being, he naturally expe- 
riences a surge of envy which urges him to come, at least, at par with 
that person, or, if possible, be ahead. But, he does not always have the 
capability or power to make his wish come true because there are 
merits and excellences which have nothing to do with man's own 
efforts and acquisitions. They are simply the blessings of nature, for 
example, being a man or being the scion of a prophet’s family or 
having been born in the family of a ruler or having been born beau- 
tiful. So, one who does not have access to these blessings-can ‘never 
obtain them by effort even-if he were to spend a whole life-time 
devoted to that pursuit. A woman cannot become a man, nor can one 
choose to be born in the family of a prophet, or change his physique - 
become tall and handsome, acquire all beautiful features of his choice - 
because, this is not within his power. He simply cannot acquire these 
in the real sense, no matter how much he struggles with his medi- 
cines, treatments and devices. Consequently, when he finds himself 
incapable of matching the other person, his inner self starts playing 
with the idea that it would be wonderful if such blessings were 
snatched away from him (the other person) as well, so that, he too 
becomes either equal or lower than him: This is envy, a terribly, 
shameful and damaging trait of human morals, which is the cause of 
‘so many disputes, disturbances, killings and ravages in this world. 


This verse of the Holy Qur’a an closes the doors of disorders by 
saying: ati JZ KE ARE 425 u WS Jz. It means that Allah Almighty, in 
His infinite wisdom, has e people with all sorts of merits and 
excellences. He gave someone a particular quality, then gave someone 
else yet another quality; less to some, more to some others. In this 
matter, everyone should rest pleased with his or her destiny and stay 
clear from the envious desire to become the possessor of the other 
person’s merits and excellences, for the end-result of this game of 
desires is nothing but a biting sense of personal loss, and of course, 
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that awful sin of envy. 


It may sound a little simple, but the truth of the matter is that 
anyone Allah Almighty elects to be a man should be grateful for it, and 
anyone He elects to be a woman should be pleased with being just 
that, realizing that, had she been a man, may be, she could have failed 
to fulfil the responsibilities placed on a man, and would have thus 
ended up being a sinner. Then, anyone created beautiful by Allah 
Almighty should be all the more grateful for having been so blessed; 
and, anyone lesser in looks should also not grieve thinking of the good 
that may lie hidden behind this destiny, for being blessed with beauty 
does not necessarily guarantee good. It might have the recipient land 
into some unwelcome state of trial or corruption. Again, anyone who is 
a true lineal descendant of the Holy Prophet ply dole all! Lo should thank 
Allah Almighty for the great blessing of this lineal connection; and, 
anyone who does not have this connection should neither worry about 
it, nor should he go about longing for it, because this is something 
which cannot be acquired by effort, and if one still insists on coveting 
it, what he would get involved with will be nothing but sin and the 
gain he would make would be nothing but a broken heart and an 
aching soul. So, rather than pine for a lineage one does not have, the 
best policy is to think about one's own doings. Let these be good and 
righteous. Once a person enhances himself with such spiritual 
strengths, he can be ahead of those with higher or better lineage. 


Striving to excel others in good deeds is different 

There are verses of the Holy Qur’an and the sayings of the noble 
Prophet plu, age alll be which exhort people to excel each other in good 
deeds, In other words, this is an open field in which it is all right to 
look at the trail of merits and excellence left by others. Indeed, people 
have been persuaded to make all possible efforts to acquire them. 
Now, this relates to deeds within man's control, and which can be 
acquired by learning, training and working. For example, if a person is 
impressed with someone's intellectual merits, practical life and excel- 
lent morals, he can, by all means, strive to acquire these qualities. 
This is very desirable, and praiseworthy. As such, the present verse 
does not contradict it. In fact, the later part of the same verse (32), that 
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means that men will get a share of what they acquired with their 
effort and conduct, and the same will be true for women who will get a 
share of what they acquired with their effort and conduct. One is not 
likely to miss the hint here - that effort and struggle in the acquisition 
of merits and perfections do not go waste. On the contrary, every man 
and woman will definitely get a return, a share of his or her effort. 
From here, we also know that desiring to have someone's intellectual- 
moral excellence as combined with his model practical conduct, and 
then going ahead to see the fruition of these desires through effort and 
struggle, is certainly desirable and praiseworthy. Removed in the 
process here is an error which is committed by a lot of people who tend 
to do things not knowing what they are doing. Some of them become so 
devoted to their desire to acquire merits which cannot be acquired that 
they ruin their otherwise peaceful life right here in this mortal world. 
And if, bad come to worse, they are fired with envy, that is, they start 
wishing - 'if I do not have this blessing, may this be taken away from 
the other’ - then, the very chances of salvation in the life to come also 
stand destroyed because of the grave sin of envy committed by him. 


Moreover, there are another kind of people as well who lack 
courage, avoid action, or just have no sense of honour and shame, who 
do not even try to acquire merits which can be acquired. Such people, 
when approached with good counsel, would come back immediately, 
blaming their destiny and fate which is no more than an effort to 
camouflage their own timidity and inertia. The present verse has 
resolved this problem by stating a wise and just rule which is: Man's 
effort is ineffective in acquiring merits which he does not control, such 
as, being high-born or handsome. Merits like these should be resigned 
to fate and one must be content with the divinely determined state he 
is in, and be grateful to Allah Almighty. Coveting anymore than that 
is absurd, ineffectual, meddlesome - an act which leaves behind 
nothing but a handful of sorrows. 


As for merits which can be acquired by effort, wishing to have 
them is useful, only if such a wish is supported by the necessary 
struggle to achieve. Let us keep in mind that the verse carries the 
promise that the effort so made will not be wasted and everyone will 
get a share of what he or she worked for. 
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Referring back to injunctions prohibiting. the unjust use of 
someone's property and the unjust taking of someone's life (29), Tafsir 
al-Bahr al-Muhit points out that this verse aims to seal the very source 
of these crimes, and it is for this purpose that instructions have been 
given to stop people from coveting others who are ahead of them in 
wealth, comfort or influence. A little thought will reveal that theft, 
robbery and other illegitimate ways of usurping someone's property, or 
to kill and destroy, are crimes which sprout from one particular 
emotional attitude. A person, when he finds the other ahead of him in 
wealth and other material acquisitions, first feels the pinch in his 
heart wishing to come at par with him, or even wishes to become 
superior to him. Then, it is the intensity of this desire which pushes 
him all the way to go ahead and commit these crimes. The Holy 
Qur’an, as said earlier, has blocked the source of these crime by 
blocking the very desire of the unacquirables and the unobtainables of 
life. 


To ask for Allah's grace is the ideal way 

After that, the verse moves on to instruct by saying: Ja 3.0 i KER 
(And pray to Allah for His grace). It means, 'when you see someone 
excel in one or the other graces of life,' the ideal conduct is, 'not to wish 
to come at par with the other person in respect of that particular excel- 
lence, but that you should pray to Allah asking for graces and bless- 
ings.from Him.' The reason is that Allah's grace appears in different 
forms for everyone. For some, wealth is a blessing from God for, if they 
were to become paupers, they might have fallen victims to sin and 
disbelief. For some others, grace lies in the very pecuniary circum- 
stances they are in, for if they were to turn rich, they might have 
succumbed to thousands of sins. Similarly, for some, grace appears in 
the form of power and influence, while for some others, the unremem- 
bered and the unattended, the grace of Allah manifests itself in that 
very state. A look at the reality of things around would have told him 
that power and influence, if these were to be his lot, might have 
caused his falling into many a sin. Therefore, the verse instructs - 
when you ask Allah, do not ask for some fixed quality of life, instead, 
ask for His grace so that He, in his His infinite wisdom, opens the 
doors of His blessings on you. 
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Trust His Wisdom and Knowledge p o, 

The verse concludes by saying: ele 5 38 Is AGA s; (Surely, Allah is 
All-Knowing in respect of everything.) Here, the hint is that the 
arrangement of things made by Allah Almighty is the very quintes- 
sence of wisdom and justice. Whoever has been created and sustained 
in whatever condition it may be is an arrangement perfectly matched 
with the ideal demand of wisdom and justice. But, man is not fully 
aware of the consequences of what he does. This is something only 
Allah knows best and thus He also knows how suitable it is to keep 
anyone in a given condition. 


The law of inheritance: Reiteration of the wisdom in it 

While describing the background in which the present verse was 
revealed, which appears in the introductory remarks preceding the 
Commentary, it was stated that some women, when they found out 
that men have been given a share equal to that of two women, wished © 
they were men so that they too would be getting a doubled share: In a 
relevant manner, the law of inheritance was reiterated in the second 
verse (33) and it was tersely said that all shares determined therein are 
based on perfect wisdom and justice. Since human reason cannot 
encompass the totality of factors that contribute to the order or 
disorder of the created universe, it is obvious that it cannot arrive 
precisely at those elements of wisdom which have been taken into 
consideration in determining the laws of Allah Almighty. Therefore, 
whosoever has been allotted whatsoever share should be pleased with 
it, and be grateful for it. 


Inheriting through pledge 

The giving of a share on the basis of a pledge mentioned at the end 
of verse 33 refers to a practice during the initial period of Islam. This 
was later abrogated by the verse ,; aks II ppt pena 2 K 1 Ki fi (As for the womb 
- relatives, some of them are closer to some.. y (33:6) Now, if other heirs 
exist, a pledge or mutual contract between two parties does not affect 
the inheritance in any manner whatsoever. 


Verses 34 - 35 
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Men stand caretakers of women since Allah A made 
some of them excel the others, and because they have 
spent of their wealth. So, the righteous women are 
obedient, guarding in absence with the protection 
given by Allah. As for women whose disobedience you 
fear, convince them, and leave them apart in beds, and 
beat them. Then, if they obey you, do not seek a way 
against them. Surely, Allah is the Highest, the 
Greatest.[34] 
And if you fear a split between them, send one arbi- 
trator from his people and one from her people. If they 
desire to set things right, Allah shall bring about 
harmony between them. Surely, Allah is All-Knowing, 
All-Aware. [35] 


Under injunctions concerning women, appearing earlier, discrimi- 


nation against them by withholding or wasting their rights was 
prohibited. Now, the present verses describe the rights of men. 


Commentary 
Verse 34 opens with an important statement: ncaa MAH See Fi [which 
has been translated as 'men stand caretakers of women. ' Qawwam, 
qayyam or qayyim in Arabic denotes a person who holds the responsi- 
bility or has the duty and charge to manage a job or run a system or 
_take care of what has to be done about something, controlling all 
related factors therein. The standard role of a man, with regard to 
women, has been mentioned in this verse through the word, ‘qawwam' 
which has been translated in various ways, the most common being in 
the sense of ‘hakim' or one who rules, governs, or decides. Other alter- 
nates used are guardians, custodians, overseers and protectors. When 
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taken in the sense of a carer, a functional head, and not in the political 

sense of a ruler or dictator, the 'gawwam' or hakim of the Qur'an offers 
a base of understanding from common experience. It is obvious that, 

for any group-living, big or small, or for any organized system, it is 

rationally and customarily necessary that the group or system have 

some head or chief or authority so that he can arbitrate in the event of 

a difference and take decisions to run affairs smoothly. That such 

authority is needed in the running of countries, governments and. 

states is universally accepted and practiced. This need, as felt in 

modern times, was also felt in the older tribal social organizations 

where the chief of a tribe was taken as the authority for that tribe. 

Why would a family organization, a micro-sample of the larger organi- 
zations, would not need someone to head, maintain and run the 

system? Of course, the need is there and Allah Almighty, in His infi- 

nite wisdom, elected men for this responsibility because their natural - 
capabilities are more pronounced than those of women and children. 


‘This is such an open and obvious fact of human life that no sane 
human being, man or woman, can.say no to it; and its denial does not 
change reality. 

The gist of the matter is that, as seen from i esl J Jesus (and for 
men, there is a step above them) and from ,aiii % § Spee con JÍ (men stand 
caretakers of women), the message is that the rights of women are as 
‘incumbent upon men as the rights of men are upon women, and the 
rights of both are similar to each other, with only one exception that 
men have a certain precedence i in functional authority, although this 
too is hemmed with other balancing factors. As explained in other 
verses of the Holy Qur’an, this mantle of authority placed on the 
shoulders of men is not that of a dictator and a tyrant. While exer- 
cizing this authority, man is bound by the supreme law of Islam, the 
Shari‘ah. He must act on the principle of consultation and follow good 
counsel. He just cannot act at-the spur of his whim or his wild 
instincts. The command given to him is: J "ay Sails It mean: Treat 
women well, as. recognized. 

This aspect of having mutual consultation appears in another 
verse (2:233) where it was said: DU GE pE. Here men have been 
instructed to act in consultation with wives in family affairs. After this 


Surah Al-Nisa’ 4 - 34.35 419 


clarification, the technical authority of man should not be a source of 
heart-burning for women. Still, in view of the probability that women 
may take this arrangement unhappily, Allah Almighty did not restrict 
the text on proclaiming the authority of man, but explained two 
reasons for this authority. One reason relates to the wisdom of crea- 
tion which is beyond the contral of any human being, and the other 
refers to a factor which comes through one's efforts and endeavour. 


332 r ye 464 


The first reason has been mentioned in the words: 42s; ‘D 443 G 
var é It means that Allah Almighty has made some excel the others 
(in some qualities) under His exclusive wisdom and consideration. 
This is like the sacred environs of Makkah where a particular House of 
Worship was declared by Allah as His House and Qiblah (the orienta- 
tion), and in Jerusalem, a special honour was given to the Bayt al- 
Maqdis. Similar is the case with the precedence of men. This is a God- 
given grace. Men have done nothing to get it and there is nothing 
wrong with women that they do not have it. It is simply based on the 
wisdom of creation, an exclusive privilege of the Creator. 


The second reason relates to what is achieved with effort. This 
reason is pointed out by the words ai 5 l aei Gy which mean that men 
spend their money, pay dower and take the responsibility of meeting 
all needs of women. Hence, the precedence. 


At this point, a comment from Ibn Hibban in al-Bahr al-Muhit, is 
worth attention. He says, 'These two reasons in support of the 
authority of men also prove that the right to authority does not get to 
be established simply by force. Rather, this right can be deserved on 
the basis of one's competence and capability. 


The Qur’anic eloquence in describing the precedence of men 
. It is noteworthy that the Holy Qur’an, while giving the first reason 
for the precedence of men, has not opted for an expression like - ues 
& ale : ‘because He made men excel women’, On the contrary, it has 
elected to give a deeper significance to the statement by using the 
expression: ek ge 444 , that is, 'made some of them excel the others’. 
The wisdom here is not difficult to see. The Arabic expression 4 Har 

yaw has a subtle indictation to the fact that men and women are part of 
ae other. Therefore, there is a hint that the ‘precedence of men, even 
if proved in one or the other field, will not go beyond being similar to 
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the precedence of man's head over his hand, or of his heart over his 
stomach. So, just as the precedence of man's head over his hand does 
not diminish the role and the importance of the hand, similarly, the 
precedence of man does not cause any lowering of the status of women, 
because both of them are parts of each other's body - if man is the 
head, woman is the body. 


Some commentators identify yet another hint here. According to 
them, this precedence men have over women is in terms of genus. As 
far as individuals are concerned, it is quite possible that a woman may 
excel a man in her qualities and practical accomplishments, so much 
so that a woman may be superior to some individual men even in the 
qualities of a care-taker. 


The role of men and women: The principle of function . 

The second reason given for the precedence of men, is that they 
spend their earnings to take care of women. Here too, there are some 
points to ponder. To begin with, it removes the possible doubt that 
may creep up due to the share of men being twice that of women as 
described in the verses of inheritance. This is done by the present 
verse when it declares that all financial responsibilities rest with men. 
As for women, all her financial responsibilities before her marriage 
rest with her father and after marriage, these pass on to the husband.’ 
With this in view, giving a twofold share to a man is not really too 
much, for it zooms back to women after all. 


Now let us pursue the second hint about an important principle in 
life. The principle is that woman, in terms of her creation and nature, 
should not be subjected to go out, work and earn her own livelihood. 
Also, the very attributes of her being are hardly conducive to her 
running around offices and markets, doing jobs and laborious work to 
earn a livelihood. So, to keep her safe from roughing it out like men, 
Allah Almighty has placed her total responsibility on men. Before she 
is married, her father takes care of her, and after her marriage, she 
becomes the responsibility of her husband. Woman, as opposed to her 
sweating it out in the work places in the name of income, career or 
liberation, has been made the means of human procreation. Then, the 
responsibility of being mothers of children and that of managing and 
holding the house and the family together has also been placed on her 
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shoulders. Man cannot handle the burdens of responsibilities in these 
areas. 


Keeping this in view, it is not possible to deduce that the status of 
women has been reduced by making them dependent on men in the 
matter of her expenses. There is no value judgement being made here. 
This is no more than a functional distribution of duties, except that, 
the inter-acting precedence between duties which exists elsewhere 
exists here too. In short, the two reasons given show that the prece- 
dence of men does not lower the status of women, nor does this hold 
any special gain for them. Whatever gain there is, it reverts back to 
women after all. 


The profile of a good wife 

The verse begins, with a working rule - that man is charged with a 
duty-bound authority over women. The text then describes women, the 
good ones and the bad ones. It says: hy Bis G Zí Jali eas Bhs S35 Esa. It 
means that women who are righteous accept this rule of the prece- 
dence of men and obey them, and when they are not with them, they 
stand guard on their own selves, as well as on what the husband has 
earned for the family. It goes without saying that the protection of the 
personal honour and modesty of a woman, and that of everything else 
in the house under her charge are basic to the happiness that lies 
behind a successful home management. Although the duty of a woman 
to guard herself and to look after the home is not restricted to’a situa- 
tion where the husband is not at home, but is equally applicable 
during his presence also, yet the Holy Qur’an has mentioned the state 
of his ‘absence’ only, because it is in the absence of the husband that a 
woman is more susceptible to showing negligence; therefore, this situ- 
ation has been mentioned in express terms. The message is that what 
has to be avoided is showing a lot of concern and alertness while men 
_ are present in the house, but neglecting to abide by these rules of 
conduct when they are out of sight. 


It was, most probably, in explanation of this verse that the Holy 
Prophet plus ale al be said: 
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"The best of women is a woman who, when you look at her, 
makes you pleased with her; and when you ask her to do 
something, she obeys you; and when you are absent, she 
guards her self, and her belongings.” 


Since these responsibilities placed on women, that is, the guarding 
and protection of their modesty, and of what the husband leaves in her 
charge, are not that easy to take care of, therefore, Allah Almighty 
has, immediately after it, declared: 201 Lis G that is, Allah Almighty 
helps women when they so protect. It is with His support known as the 
Taufiq of Allah, that they succeed in grappling with these heavy ` 
responsibilities. Had this not been there, the temptations of self and 
satan stand surrounding every man and woman all the time. Then, 
women are particularly weaker in some areas of capabilities as 
compared to men, yet, when it comes to carrying out these responsibil- 
ities, they tend to be much stronger than men. All this is an outcome 
of Allah's Taufig and help. This is the reason why women, as a general 
rule, are less involved in sinful immodesties as compared to men. 


The merit of women who cooperate with their husbands, as evident 
from this verse, has also been widely reported in several ahadith. In 
one such hadith, the Holy Prophet plus aoc all to said that, for a woman 
who is dutiful to her husband, there are birds in the air and fish in the 
sea and angels in the skies and beasts in the forests who pray for hér 
forgiveness by the Lord. (al-Bahr al-Muhit) 


How to correct an uncooperative wife 

‘The text turns to women who are either straight disobedient to 
their husbands or fail to cooperate with them in running family affairs 
in the recognized manner. The Holy Qur’an gives men three methods 
of correcting their behaviour. These are to be followed in the order 


SATILI oF 


they have been mentioned. So, the verse says: TERAS, A S gils 
PEAH lj gói a #5 2s17 It means: If you fear or face disobedience from. 
women, the first step towards their correction is that you should talk it 
over with them nicely and softly. Still, if they remain adamant and do 
not change their attitude by conciliatory counsel alone, the next step is 
not to share the same bed with them, so that they may realize the 
displeasure of the husband as expressed through this symbolic separa- 


tion, and may feel sorry for their conduct. The Holy Qur’an uses the 
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words: véi at this point, meaning ‘in beds’. It is from here that 
Muslim ‘jurists have deduced that this staying apart should be limited 
to 'beds' and not to the ‘house’ itself. In other words, the woman should 
not be left alone in the house, something which is bound to hurt her 
feeling much more and which makes the possibility of further 
straining of relations far stronger. 


A Companion reports: 


(YAN ye Sia) 
I said: 'O Messenger of Allah, what right do our wives have on 
us?’ He said: ‘That you feed them when you eat; provide them 
with apparels to wear when you have these for yourselves; 
and do not hit the face; and do not say abuses to her; and do 
not leave them apart unless it be within the house. (Mishkat, 
p.281) 


If this gentle admonition fails to produce any effect, some correc- 
tive form of a little beating’ has also been allowed as a last resort, of 
course, in a manner that it does not affect the body, nor goes to the 
undesirable limits of hurt or injury to the skin or bones. As for slap- 
ping or hitting on the face, it is absolutely forbidden. 


The first two methods of admonition, that is seeking to convince 
and leaving apart in beds, are more or less an exercise in nobility 
against arrogant lack of compromise. Prophets and their righteous 
followers have spoken in favour of it. That they practiced what they 
preached is also a proved fact. But, this third method of admonition, 
that.is, beating, has been permitted as a forced option in a particular 
mode. Right along with this option given to men, it appears in hadith: 
Asie b ond 23; which means that ‘good men among you will never beat 
women.’ Thus, such an action is nowhere reported from the blessed 
prophets of Allah. 


According to a narration from the daughter of Sayyidna Abu Bakr 
awe all 2, as reported by Ibn Sa‘d and al-Baihaqi, the beating of women 
was absolutely prohibited in the early days, but this resulted in their 
becoming much too oppressive, following which the permission was 
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reinstated. 


The present verse relates to one such event, which can be termed 
as the background of its revelation. Sayyidna Zayd ibn Zuhayr Ul >; 
xs had married his daughter, Sayyidah Habibah \x i „>, to Sayyidna 
Sa‘d ibn Rabi‘ «s 9! „>; During a dispute over something, the husband 
slapped her. Sayyidah Habibah complained to her father. He took her 
to the Holy Prophet plss ate Wl ho . He declared that Habibah has the 
right to hit Sa‘d as hard as he did. Hearing this decision of their 
master, they started back home to take their revenge upon Sa‘d. — 
Thereupon, this verse was revealed in which the beating of women as 
the very last option has been permitted, and no retaliation or revenge 
against men was allowed. So, soon after the revelation of this. verse, 
the Holy Prophet pss te Ui Lo called both of them back and asked 
them to abide by the injunction from Allah Almighty, and abrogated 
his first directive permitting the seeking of revenge. 


Towards the end of the verse, it is said: ‘Then, if they obey you, do 
not seek a way against them’. It means that should the women mend 
themselves after that triple-stepped approach, men should forgive and 
forgo the past events and avoid looking for ways to find fault with 
them on flimsy issues as the power of Allah controls everything. 


Conclusions 

What comes out as a basic principle from this verse is that, no 
doubt the rights of men and women are similar as detailed in previous 
verses, yet great care has been taken to ensure that the rights of 
women are duly fulfilled because they are weaker as compared to men 
and cannot wrest rights from men by using their physical power. But 
this equality in rights does to mean that there should be no difference 
of given graces or functional precedences between men and women. 
That men have been given a degree of precedence over women is a 
manifestation of Divine wisdom and justice. There are two reasons for 
it: 

1. The genus of man, in view of its mental-physical excellences, has 
God-given precedence over the genus of woman, which is not possible 
for the woman to acquire. The case of individuals and rarities is a 
different matter. 
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2. Men take care of everything women need from what they earn 
and have. The first reason given above is something over which men or 
women have no control, while the second reason is something which 
becomes operative by choice and effort. It can also be said here that 
according to the commonsense and justice, there should be two things 
present while deciding as to who, from among the children of one 
father and mother, shall be technically authorized to take care of the 
other. First: Whoever is so authorized should have the mental-physical 
capability to carry out the demands of authority. Second: The agree- 
ment and pleasure of the one to be taken care of under such authority. 
The first reason mentioned by the Holy Qur'an (in the words 2h 5 jG 
gat J 42%) focuses on the ability of man to function bie authority 
while the second reason (mentioned in the words Aisa! \ be EG \ 3) refers 
to the agreement and pleasure of the party which oad: operate under 
that authority. It is obvious that at the time of marriage when a 
woman, in consideration of her dower and total maintenance, agrees to 
enter into the marital bond - she agrees to the authority of the 
husband and accepts it with pleasure. 


In short, the principle of family life given in the first sentence of 
the present verse is that, despite the rights of men and women being 
equal in almost everything, there is, for men, a certain precedence 
laced with authority vis-a-vis women, and they operate thereunder. 


Under this basic principle, there came to be two classes of women 
in practical life. One of them stood by this basic principle, abided by 
their convenant, accepted the functional authority of man and obeyed 
him in deference to the wise Divine arrangement. Then there was the 
other class of women which failed to live by this principle in its full- 

_ness, As for the first-mentioned class, it provides for itself a perfect 
guarantee of family peace and well-being. It needs no correction of 
course in its life, 


Such correction is, however, very much ın order for the second 
class of women. For this purpose, the second sentence of the verse 
offers a compact system which would help correct things within the 
four walls of the house and the tussle between the husband and the 
wife would be diffused and settled for good right there without any 
third party having to intercede in between them. So, men have been 
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told: If you sense some lack of cooperation from women, the first thing 
-you should do is to talk to them explaining things in a way which 
helps change their mind and attitude. If that works, the issue is 
resolved right there. The woman is rescued from a permanent sin and 
the man from an aching heart, and the two of them from some ever- 
stinging anguish. Now, if this person-to-person talk fails to bring 
results, the second stage is to sleep on a separate bed as an indicator 
of your displeasure, and may be as a device to bring about a change of 
attitude through the sending of a warning signal. This is ordinary 
admonition but good enough for a warning. If the woman gets the 
message, the dispute ends right there. But, if she ignores even this soft 
measure of correction and persists with her crooked ways, there is the 
third step in which token beating is also permitted, the extreme limit 
of which is that it should produce no effect on the body. The use of this 
method of admonition (beating of woman) was not liked by the Holy 
Prophet ploy ade «Ul Le who, quite on the contrary, said that gentlemen 
would not do that. However, if this token reprimand as the last resort 
does result in normalcy of relations, the main objective stands 
achieved anyway. That men have been given three oprions to correct 
women in this verse is coupled with the words Ses Ble are SHEA 
said at the end of it. It means that, should the women a start listening 
to you after these three-step ways of correction, do not go for hair- 
splitting and start levelling more accusations. The better course is to 
forgo, realizing that the measure of precedence over women given to 
you by Allah Almighty is not absolute, for the precedence of Allah 
Almighty hangs heavy over you. If you exceed the limits set for you, it 
will be you who is going to take the punishment. 


The role of the family arbitrator in disputes 

The arrangement described so far was to help tempers cool off 
within the privacy of the house keeping it restricted to the married 
couple. But, there are times when the family feud becomes long- 
drawn. It may be because the woman is temperamentally obstinate 
and contumacious, or it may be the fault of the man who may have 
been unjustly oppressive. Whatever it actually is, one thing is certain 
that the unfortunate tussle will not remain restricted within the four 
walls of the house; it will definitely spread out. Then, as usual, 
supporters of one party will go about maligning the others with all sort 
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of accusations. This will cause tempers of parties to rise and what 
started as the disagreement of two individuals will turn into a confron- 
tation between two families. 


It is to block the road to this terrible discord that, in the second 
verse, the Holy Qur’an addresses government authorities of the time, 
the guardians of the parties concerned and their supporters, and the 
general body of Muslims, and suggests a decent method which would 
cool down tempers, shut out avenues of accusations and make a 
compromise between the affected parties possible, so that the dispute 
which, no doubt, could not remain restricted to the couple's home, 
would at least be settled within their families and not go to a court of 
law to become public knowledge. 


This particular method requires that concerned officials of the 
government or the guardians of the parties or a body of Muslims which 
has the necessary integrity, influence and authority should take 
charge and appoint two arbitrators to hep bring about a compromise 
between the parties concerned - taking one arbitrator from the man's 
family and the other from that of thè woman. At both these places, the 
Holy Qur’an has used the word, "hakam" for these appointees whereby 
it pin-points the necessary qualifications of these two persons, that is, 
they should have the capability to decide the dispute between the two 
parties; and this capability, as obvious, will be found in a person who 
is both knowledgeable and trustworthy. 


In short, the rule that emerges from here is that a “hakam” or arbi- 
trator from the man's family and another from that of the woman 
should be appointed and sent to the husband and wife. Now, as for 
what they are going to do when they meet them and as to what rights 
they have in this matter - this the Holy Qur’an does not determine. 
However, it does add a remark at the end: CELI ie CLA 33) which 
means: If these two arbitrators desire to set things right, Allah 
Almighty will help them bring about harmony between the husband 
and the wife. So, two things emerge from this sentence: 


1. If both arbitrators have good intentions and genuinely wish to 
bring about peace between the dissenting couple, there will be unseen 
help from Allah Almighty and they shall succeed in their mission, and 
it will be through their efforts that Allah Almighty will create love and. 
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harmony in the hearts of the couple. This leads to the conclusion that, 
in cases where mutual rapport is not restored, it may be because one 
of the arbitrators lacks perfect sincerity while pursuing the goal of 
peace-making. 


2. The purpose of appointing these two arbitrators, as also under- 
stood from this sentence, is to bring about peace and amity between 
the husband and the wife and does not include anything beyond that. 
However, it would be something else if the parties affected by the 
mutual dispute agree to appoint these two arbitrators as their repre- 
sentatives and their attorneys in all respects in which case they would 
be admitting that any decision given by the two arbitrators jointly will 
be acceptable to and binding on both of them. Under this situation, the 
two arbitrators shall have absolute authority to decide their case. If 
both agree on divorce as the solution, they can effect a divorce. If they 
both decide that the women should be released under khul‘, a form of 
dissolution of marriage, the khul‘ shall come into effect, and their deci- 
sion shall be binding on the parties. From among the pious elders, this 
is the position held by Hasan al-Basri‘and Imam Abu Hanifah. (Rūh al- 


Ma‘ani, ete.) 


Cited in this connection is an incident which occurred in the pres- 
ence of Sayyidna ‘Ali 4, ali .s . There too, one finds the proof that the 
two arbitrators referred to above do not, have any intrinsic right other 
than that of making peace between the husband and wife - unless, of 
course, the parties concerned authorize them fully to decide as they 
deem fit. This incident, as narrated by ‘Ubaidah al-Salmani, appears in 
the Sunnan of al-Baihaqi and is being reported below. 


A man and a woman came to Sayyidna ‘Ali a+, Wi, along with 
groups of people accompanying both. Sayyidna ‘Ali asked them to 
appoint an arbitrator, one from the man's family and another from the 
woman's. When arbitrators were appointed, he addressed them both: 
‘Do you know your responsibility? Do you know what you have to do? 
Hear me. If both of you agree to keep the husband and wife together 
and make peace between them, then do it. And if you come to the 
conclusion that matters cannot be set right between them or that they 
will not stay right later on, and both of you concur with the option that 
a separation between them is the expedient course, then do it.' When 
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the woman heard this, she said: 'I accept this. Let these two arbitra- 
tors act in accordance with Divine law and I shall accept any decision 
they give whether it meets my wishes or goes against.’ But, the 
husband said: ‘Separation and divorce are things I am not going to 
accept under any condition. However, I authorize the arbitrators to 
ask me to pay whatever financial penalty they impose and let my wife 
return to me in peace.’ Sayyidna ‘Ali «42, UI ,,s said: "No. You too should 
authorize the arbitrators in ‘the same manner as was done by the 
woman.’ 


From this incident, some mujtahid Imams deduced the principle 
that these arbitrators have an inherent authority to divorce as was 
done by Sayyidna ‘Ali who asked the parties concerned to do that, 
while the great Imam Abu Hanifah and Hasan al-Basri have taken the 
position that, had it been an inherent power of the arbitrators to 
divorce there was no need for Sayydina ‘Ali to obtain the authorization 
from the parties concerned. Here, the very effort to seek the agreement 
of the parties is a proof of the fact that these arbitrators do not have 
such an inherent power. Nevertheless, they do become authorized if 
the husband and wife delegate the necersary authority to them. 


This teaching of the Holy Qur’an opens a new outlet of resolving 
mutual disputes, something which saves people from the botheration 
of going to courts and government officials and gives them an opportu- 
nity to iron out a good deal of their disputes and claims through 
family-oriented arbitration. 


Arbitration in other disputes as well 

Muslim jurists say that the appointment of two arbitrators to make 
peace between two parties in dispute, is not limited to the disputes 
between a husband and a wife. It can be profitably used in other areas 
of discord. In fact, it should be so used, specially when the parties 
involved are related to each other, because a court decision is a short- 
term solution of the basic problem. What happens after is that such 
decisions leave the germs of hatred and hostility in the hearts of those 
affected and which reapear after a passage of time in forms that are 
much too unpleasant. Sayyidna ‘Umar, may Allah be pleased with 
him, had promulgated an order for his judges which said: 
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“Send disputes between relatives back to them so that. they 
make peace with the help of each other, as a court decision 
breeds heart burnings and hostility. 


Although this Faruqi directive concerns disputes rising in between 
relatives, yet, the reason given in this directive (that is, court decisions 
tend to create hatred ad hostility in hearts) is a reason which covers 
not only the relatives but non-relatives as well. Wisdom lies in saving 
all Muslims from mutual hatred and hostility. Therefore, the Muslim 
jurists are of the view that it is appropriate for officials and judges 
that they, before hearing the cases formally, should make an. effort to 
find a way out whereby the disputing parties get together and agree 
on mutual conciliation. (See al-Tarablusi, Mu‘in al-hukkām p.214 and also Ibn al- 
Shahnah: Lisan al-hukkam). 


Though brief, yet these two verses present a comprehensive system 
of family life which, if put into practice, could help eliminate a lot of 
disputes, hatreds and hostilities fror the world. Men and women 
would live in peace among their families, secure against all those local 
dissensions which turn into all sorts of tribal, racial, national, even. 
international feuds. 


In the end, let us recapitulate the great Qur’anic mechanism of 
how to quash family feuds - a virtual gift to the whole world: 


1. Resolve family disputes within the house using one method after 
the other. 


2. When this is not possible, government officials or the kinsfolk 
make peace between the disputing parties through two arbitrators, so 
that, the dispute does not go out of the larger family circle, even if it 
goes out of the house itself. 


3. When this too is not possible and the matter goes to the court 
finally, it is the duty of the judicial authority to investigate into the 
case background of both parties and come up with a decision which is 
just. 


It may be noted that by saying (%23 ee vel AC 5i (Surely, Allah is All- 
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Knowing, All-Aware) warning has been given to the two arbitrators as 
well to the effect that they should keep in mind that no injustice or 
crookedness from them will go unnoticed for they shall be appearing. 
before the Being who knows all and is aware of everything. 
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And worship. Allah and do not associate with Him 
anything, and be good to parents and to kinsmen and 
orphans and the needy and the close neighbour and the 
distant neighbour and the companion at your side and 
the wayfarer and to those owned by you. Surely, Allah 
does not like those who are arrogant, proud, [36] those 
who are miserly and bid people to be miserly, and 
conceal what Allah has given them of His grace -- and 
We have prepared for the disbelievers a humiliating 
punishment [37] -- and (for) those who spend their 
wealth to show off before people and do not believe in 
Allah and the Last Day. And for whomsoever Satan is a 
companion, then, evil he is as a companion. [38] 


Sequence 

It will be noticed that human rights have remained the main focus 
of attention since the beginning of the present Surah upto this point. 
These related to orphans, the women and inheritance. Taken up now 
are rights of parents, relatives, neighbours and those of human beings 
in general. Since a perfect fulfillment of these rights is possible only at 
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the hands of a person whose orientation to Allah, His Messenger and 
to the answerability of the Last Day is correct and strong, and who 
avoids miserliness, arrogance and affectation, being impediments to 
all positive efforts, the text presents the need to believe in the Oneness 
of Allah, to avoid any association with His pristine divinity, and to 
stay away.from the rejection of the meeting on the Last Day. Also 
taken to task are ways of the disbelievers who disobey the Messenger 
of Allah and revel in their miserliness. 


Commentary 


The reason why Tauhid precedes rights 

There are many wise considerations in opening the roster of rights 
with the exhortation to worship Allah alone and not to associate with 
Him anything in that worship. One of these, and a basic one indeed, is 
having the fear of Allah and the conscious concern to fulfill His rights. 
A person who is‘neglectful on that score can hardly be expected to 
remain particular about fulfilling the rights of anybody else. He will 
find one or the other excuse to satisfy his immediate circle of relatives 
and friends, to keep his prestige in the society or to escape the law of 
- the government. What really forces him to honour human rights, 
watched or unwatched, is nothing but the fear of Allah and the sense 
of responsibility before Him. This fear and this taqwa is achieved: 
through nothing but tawhid, the firm belief in the Oneness of Allah to 
the total exclusion of everything else in that unicity. This is why it was 
appropriate to remind man about the Oneness of Allah and the need to 
worship Him before describing the rights of relatives and others. 


The rights of parents come first after the message of Tauhid 

By taking up the rights of parents immediately after the command 
to worship Allah as is His due, it is being suggested that, no doubt all 
blessings and favours are really from Allah Almighty, yet seen in 
terms of worldly means, the frequency of favours received by man, 
closest next to those of Allah Almighty, are those he receives from his 
parents. This is because they are, given the chain of causation, the 
very fountain-head of their being. And in all those stages of trial from 
the birth of a child to his young age, the parents are the ones who take 
care of the being, sustenance and growth of man to the best of their 
ability and God-given means. This is why the command to worship and 
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obey Allah has also been supplemented with the mention of the rights 
of parents at other places in the Holy Qur’an. At one place it is said: 
BMGT ù KE i (Be grateful to Me, and to your parents.) (31:14). At 
another place; it is said: G21 giy hy 51 ges Seitz Bad Gite Gist Sy (And 

when We made the children “of Isra’il take a pledge: You shall not 


worship anyone but Allah; and to parents you shall be good...) (2:83). 


In the verses quoted above, the text does not say that one should 
fulfil the rights of parents or serve them. The word used here is Ihsan 
(doing good) which, being far more comprehensive, includes spending 
to support them as needed, to be of service to them physically when so 
required, not to talk to them in a voice too sharp or too loud causing 
disrespect, not to say anything to them which may break their heart, 
and not to treat their friends and well-wishers in any manner which 
hurts them. On the contrary, one should do everything possible to 
comfort and please them. Even if the parents have fallen short in 
fulfilling the due rights of children, the children should never take it 
as an excuse for their own ill-treatment. 


Sayyidna Mu‘adh ibn Jabal ss Wi => says that, out of the ten 
things the Holy Prophet „Lus te Ul to had asked me to be particular 
about, one was: ‘do not associate anyone with Allah even if you are 
killed or burnt alive’; and the second was: "Do not disobey or hurt your 
parents even if they ask you to leave your children and family.” (Musnad 
Ahmad) 


Besides the great emphasis laid on obedience to parents and on 
treating them well as in the sayings of the Holy Prophet Wu) ate i lo 
_there are countless merits and grades of reward promised for those 
who do so: A hadith in al-Bukhari and Muslim reports that the Holy 
Prophet „Lus abe ail» said: ‘One who wishes to have his earnings and 
life increased by the blessing of Allah should fulfill the rights of his 
relatives.’ A narration in Tirmidhi says: 'The pleasure of Allah lies in 
the pleasure of the father and the displeasure of Allah, in the 
displeasure of the father.’ Al-Baihaqi reports in Shu‘ab al-’Iman that 
the Holy Prophet ples asle si (ue said: When a son who is obedient to his 
parents looks at them with love and regard, every glance of his brings 
forth for him the reward of an accepted Hajj.' According to another 
narration from al-Baihaqi, the Holy Prophet phs ade ai Leo said: ‘Allah 
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Almighty forgives most sins but one who disobeys and hurts his 
parents is condemned to face all sorts of unforeseen troubles right here 
in this mortal world, much before the ultimate reckoning of the Here- 
after.’ 


The emphasis on treating relatives well 

After having mentioned parents, the verse emphasizes the good 

. treatment of all relatives. A very comprehensive and well-known verse 
of the Qur’an which the Holy Prophet: ply debe all! le very often used to 
recite at the end of his sermons, presents the same subject in this 
manner: Ei 

2? o ae oa 1928, D S 
CN si Tas glass Sy Gab, 

Still recited in the Khutbah during Friday prayers all over the 
world, the verse means: ‘Allah commands you to do justice and be good 
to all and to fulfill the rights of the relatives. (16:90)' This includes 
serving relatives to the best of one's ability, as well as keeping in touch 
with them. Sayyidna Salman ibn ‘Amir «s J „2, reports that the Holy 
Prophet plus ate Ui to said: 'Sadagah, when given to the poor and 
needy, surely brings the reward reserved for such charity, but, when 
given to a kinsman, it brings a twofold reward - one for the charitable 
giving and the other for having fulfilled the rights imposed by kinship.’ 
(Musnad Ahmad, Nasai, & Tirmidhi) 


Let us keep in mind that the need to fulfill the rights of parents is 
the first priority followed by that of relatives in general. 


The rights of the orphans and the needy 

The third group mentioned in the verse is that of 'the orphans and 
the needy’ whose rights were already taken up in some detail earlier 
in the Surah. But, by recalling it under the general head of relatives, 
the hint given is that one should consider helping orphaned children 
and helpless people as necessary as one would do for his or her own 
relatives. 


The rights of the neighbour 

‘Then appears ‘the close neighbour’ at number four, and the distant 
neighbour,’ at five. The Arabic word, ‘al-jar' means ‘the neighbour’. The 
verse describes its two kinds - the close and the distant. These two 
kinds have been explained variously by the noble Companions may 
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Allah be pleased with them all. 


Generally, commentators say that 'a close neighbour’ is one who 
lives next to your house, and ‘the distant neighbour’ is one who lives at 
some distance from it. 


Sayyidna ‘Abdullah ibn ‘Abbas Lye wl >», said that 'a close relative’ 
means one who is a neighbour and a relative at the same time which 
makes him the holder of two rights; and ‘the distant neighbour’ means 

-one who is simply a neighbour and is no relative and who has, there- 
fore, been mentioned later. 


Some commentators have said that 'a close neighbour’ is one who is 
part of the Muslim community and is a Muslim while 'a distant neigh- 
bour' refers to a non-Muslim neighbour. 


The truth of the matter is that the words of the Holy Qur’an lend to 
all these probable meanings. It is no doubt reasonable and lawful to 
have a difference in degrees between different neighbours, either on 
the basis of their being relative or non-relative, or on the basis of their 
being Muslim or non-Muslim. However, it is agreed upon that a 
neighbour, close or distant, related or unrelated, Muslim or non- 
Muslim, has the essential right that he be helped and cared for to the 
vest of one's ability. 

However, a person who has some other right as well, besides his 
right as a neighbour, he will have a degree of precedence as compared 
to others. The Holy Prophet plu, ate Wi „lo has himself explained this 
when he said: ‘Some neighbours have one right, some others have two, 
still some others have three. The neighbour with one right is a non- 
Muslim with no bond of kinship; the neighbour with two rights is not 
only a neighbour but a Muslim too; the neighbour with three rights is 
a neighbour, a Muslim and a relative, all in one. (Ibn Kathir) 


‘The Holy Prophet „Las te Ui ho said: ‘Jibra’il has always been 
telling me to be helpful and caring with one's neighbour, so much so 
that I started thinking that may be the neighbours will also be 
included as sharers in inheritance. (al-Bukhari and Muslim) 


According to a narration in al-Tirmidhi and the Musnad of Ahmad, 
the Holy Prophet plas debe al lo said: ‘The best and the most superior is 
the best in relationship with his neighbours’. And a hadith in the 
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Musnad of Ahmad reports: ‘It is not permissible for a neighbour to eat 
his fill while his next door neighbour is hungry.’ 


The right of the Companion at your side 

Mentioned at number six is 'the companion at your side’. Trans- 
lated literally, it includes a travel companion sitting by your side in a 
rail compartment, an aeroplane, a bus or a car. It also includes a 
person who is sitting with you in any common meeting. 


The way the Shari‘ah of Islam has made the rights of regular 
neighbours, close or distant, a matter of obligation, it has likewise 
made equally obligatory the right of good company enjoyed by a person 
who sits next to somebody for a little while in some meeting or journey 
- which includes everyone, Muslim or non-Muslim, related or unre- 
lated, as equals. The instruction to treat such a person nicely is signifi- 
cant, the lowest degree of which is that you cause no pain to anyone 
with your word or deed, you say nothing which may hurt the feelings 

‘of the other person, you do nothing which embarrasses, annoys or 
troubles him, such as, a puff of cigarette blown towards his face, or a 
spit of things chewed deposited by’his side, or a style of sitting which 
leaves very little space for the other person to sit. — 


No wonder, if people started following this instruction of the Holy 
Qur’an, the common disputes between passengers of trains, particu- 
larly in countries with overcrowded modes of transportation, would be 
all over - if everyone were to think that he needs just about enough 
space to seat one person. This much is his right, but he does not have 
the right to occupy anymore space beyond that. The person sitting 
next to him has as much right to sit in that train as he does. 


Some commentators have said that 'a distant neighbour’ includes 
everyone who works by your side in some job or vocation, in industry 
or wage-earning, in office work, whether on the station of duty, or in 
travel. (Ruh al-Ma‘ani) 


The right of the wayfarer 

This appears at number seven. A wayfarer is a person who, during 
your tavel status, comes to you, or becomes your guest. Since this 
stranger Muslim or non-Muslim has no relative or friend around in the 
given situation, the Holy Qur’an by considering his predicament as a 
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human being - has made the fulfillment of his right too as something 
obligatory. It means that one should treat him well, as much as 
possible and convenient. 


The rights of bondmen, bondwomen, servants and employees 

Concluding the list at number eight, it is said: %¢/2X us (and 
those owned by you) which means bondmen and bondwomen owned. 
Their right too - that they be treated well - has been made equally 
obligatory. It means that one should not fall short in making sure that 
they have food to eat and dress to wear, and also that they are not 
‘burdened with jobs beyond their ability to handle. 


Though, given the lexical meaning of the verse which is clearly 
referring to ‘the owned’, that is, the bondmen and bondwomen, but as 
based on the same analogy and on the sayings of the Holy Prophet 
these rules cover servants and employees as well, for they too have the 
same right. There should be no niggardliness or delay in giving them 
their due salary, meals and so forth, and also that they are not 
burdened with jobs beyond their ability. 

Arrogance hinders the fulfillment of rights 

The last sentence of verse 36: | KA ERG oe bf $ 3) (Surely, Allah 
does not like those who are arrogant, proud) is really a unifying 
complement of what has been said immediately earlier. In other 
words, anyone falling short of fulfilling the rights of the eight kinds of 
people serially mentioned earlier, must be none else but the arrogant 
and the proud - those who have an offensively heightened sense of 
superiority and those who love lording over others to exact esteem 
from them. May Allah keep all Muslims safe from it. 


There are many ahadith carrying stern warnings against arrogance 
and pre-Islamic vainglory: 
deol LI JoY gg aD Spy SG JO ate UI gy ogres ou! pe 
Jita agli o dol GLI Jo Vy gla! ye Jae ge de Site adi 5 
(pane yore EPP go 5 Ste) aS pe Jo> of i> 
Sayyidna Ibn Mas‘ud «we Ul >» has narrated that the Holy 
Prophet #% said: 'A person who has in his heart faith worth 


the weight of a mustard seed will not go to the Hell; and a 
person who has in his heart arrogance worth the weight of a 
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mustard seed will not go to Paradise.’ (Mishkat, p. 433, vide 


Muslim) 


Quoted here is another hadith which also carries a definition of 
arrogance: 


dest WS ol re etl al day JU AS oe 535 lite adi 5 OW 
hl ey SS SLD oe eae Shar aU gf JE ee akas ee 

(phe allyn EY go ipsia) Cw lid] daat s 
Sayyidna Ibn Masud «sll = has narrated that the Holy l 
Prophet play debe al „o said: 'Whoever has in his heart arro- 
gance worth the weight of a particle will not go to Paradise.’ 
Then, someone asked: 'How about people who like that their 
clothes be good, and their shoes too ... (Is‘this arrogance?)' He 
said: ‘Allah is beautiful; He likes beauty. Arrogance is wanton 
disregard of the (other person's) right and the holding of 
people in contempt.’ (Mishkat, p. 433,vide Muslim) 


Then begins verse 37 with sibs así which describes the nature of 
the arrogant who are stingy in giving rights which it is obligatory to 
give, fail to understand their responsibilities and go on to the negative 
extreme of persuading others to take to this bad habit through their 
word and deed. 


The verse has used the word, 'bukAl' (niggardliness) to describe 
this trait of character, a word which, in the generally approved sense, 
is applied for shortcoming in giving financial rights. But, looking at 
the background of the verse's revelation, it becomes obvious that the 
word, ‘bukhl' has been used here in its general sense which includes 
close-fistedness in money and knowledge both. 


A narration from Sayyidna Ibn ‘Abbas ss WI 2, tells us that this 
verse was revealed about the Jews of Madinah. They were very. arro- 
gant, and extremely miserly. When it came to spending money, they 
were miserably miserly. They also concealed the knowledge they 
received through their Scriptures which carried the prophecies about 
the coming of the Holy Prophet tu, ate ali! „Lo . These also included clear 
signs of his appearance. But, the Jews, despite being convinced of 
these prophecies, acted niggardly. They never acted to fulfill the 
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dictates of this knowledge, neither did they pass on the message to 
others who could act in accordance with it. 


Based on this, it is then said that people who are miserly with 
wealth given by Allah - in matters of knowledge and faith - are 
ungrateful to Allah and fail to acknowledge His blessings. For them 
Allah has prepared a humiliating punishment which they cannot 
escape. 


About the merit of giving and the demerit of miserliness, the Holy 
Prophet ply ate wt io has said: 


Lisl Ul lasal Spied GY, K Y agi oll! eas a ge L 

(ples s stew) Gils Kat hasl og! BY Ui, WE Gir» 
"Every morning two angels descend. One of them says: 'O 
Allah, bless him who spends in the way of good’; and the other 


says: 'O Allah, send destruction on (the wealth of) the miser." 
(al-Bukhari & Muslim, from Abu Hurairah ae wi! 23). 


phs debe AD! bio DW) JG cS Lge Ul oy Lule 
ibe Ul pe ped peg Vy be AU) com pot Ys dil 

ojpi Calal Gal 
‘Give. Do not calculate, for Allah will then calculate in your 
case. And do not withhold, for Allah will then withhold in your 


case. And give whatever you can." (al-Bukhari & Muslim from 
Sayyidah Asma’ sc J! +). 


‘Sayyidna Abu Hurairah «we wi > narrates that the Holy Prophet & 
said: 


od 
dase dedly ell ge gd RL a Gad AN oo ud seal 
(gis) dhu ale ge all is! gal 
"The generous person is close to Allah, close to Paradise, close 
to people; while the miser is far from Allah, far from Paradise, 
far from people - close to the fire; and the generous ignor- 


amus is dearer to Allah than a miserly devotee. (a person who 
has devoted himself for worship)" (Tirmidhi) 


Sayyidna Abu Saïd «+ Ui „2, narrates that the Holy Prophet # 
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said: 
Y olika plug aghe aUl gho aUl Spy JG JG dpe Gl es 
(shag) GEL e pny Jol ago d laat 


"Two traits cannot get combined in a true Muslim: miserliness 
and bad morals.” (Tirmidhi) 


In verse 38, beginning with the words, agit sels another trait in the 
character of the arrogant has been described. Ordinarily they them- 
selves hold back any spending in the way of Allah and persuade others 
to do the same. Nevertheless, when they. wish to show off before 
people, they do spend. Since these people do not believe in Allah and 
the Last Day, the question of spending their wealth for the good 
pleasure of Allah and with the intention of earning rewards in the life- 
to-come just does not arise. Such people are the accomplices of Satan, 
therefore, the end of it all will be no different than the end of their 
comrade Satan. 


This verse tells us that the way it is disgraceful to be niggardly and 
tardy in fulfilling due rights, very similarly, it is also extremely bad to 
spend to show off or to spend on heads which are purposeless. A good 
deed aimed at drawing applause from people - and which is not for 
Allah exclusively - is a deed not acceptable in the sight of Allah. In 
hadith, it has been declared as shirk (associating others in the divinity 
of Allah), 


Sayyidna Abu Hurairah «s wi! „>; narrates that the Holy Prophet x 
said: 


a Atl ae Jas coe Hl pe Stl ge Ul Jl al Js 

. WS phy SSS yob gre 
"Allah Almighty says: I am absolutely free of any need to have 
partners. Whoever does a (good) deed and associates in it 


someone else with Me, I leave him (unhelped) with this deed 
(of associating partners with Me)". 


Sayyidna Shaddad ibn Aws «s UI > narrates that he heard the 
Holy Prophet poe 1 ade al Jo say: 


AE (eer Oem ame rT 
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(i Kia lyon tor) 
"Whoever performed salah to show off, committed shirk; and 
whoever fasted to show off, committed shirk; and whoever 
gave in charity to show off, committed shirk." (Ahmad, as cited 
by Mishkat). 


Sayyidna Mahmud ibn Labid w+ Ul >; narrates that the Holy 
Prophet plu, ate ÙI pho said: 


abl L dl ol Ja kag ache UI ho lO ded on D per pt 
Ll JG S EO td VF Jl puss L ISG eo dl J aI Se 

(3 sSitin alya tool) 
"What fills me with grave apprehensions about you is the 
minor shirk." The Companions asked: "O Messenger of Allah, 


what is the minor shirk?" He said: “riya’ (i.e. to do a good deed 
just to show off"). (Ahmad, as cited by Mishkat) 


Here, a narration from al-Baihaqi adds that, on the Day of Doom, 
when the reward for good deeds will be given out, Allah Almighty will 
say to the persons committing riya’ i.e. the persons who did good deed 
just to earn the applause of the people: 

"Go to those you wanted to see you doing good deeds in the 
mortal world and then find out for yourself if they have the 
reward for your deeds." 


Verses iite 42 


12 2 


555 E lial SM Sais aby wars mAn 


r 


aA? pE GA F| 
3 JGL MET IWIT erap Ge Sige 
7 P PTa 

Cote 237322 > 2Sa? 12¢e.- 9 22 
42. PELE Iola js a aa ILS SE IF 


MS sé dy SF ee be aS 
SH OeAFH (ees | gis g 55 i43 erp hg 
pane porns 5+ dey 6555 


What harm was there for them if they had believed in 
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Allah and the Last Day and spent out of what Allah had 
given them. And Allah knows all about them. [39] 


Surely, Allah does not wrong even to the measure of a 
particle, And if it be a good deed, He multiplies it and 
gives a great reward out of His Own pleasure. [40] 


How would it, then, be when We shall bring a witness 
from every community and shall bring you over them 
as a witness. [41] On that Day, those who have 
disbelieved and disobeyed the Messenger shall wish 
that the earth be levelled with them. And they shall not 
conceal anything from Allah. [42] 


Previous verses carried the condemnation of those who refused to 
believe in Allah and in the Akhirah and were miserly. The present 
verses persuade people to believe in Allah and the Akhirah and engage 
in the gainful activity of spending in the way of Allah. Then, towards 
the end (41-42), a description of the trying situations prevailing on the 
plains of Resurrection appears to warn people, who refuse to believe 
and refuse to do what is good, of their evil end. 


Commentary 

In the first-verse (39): aby ay ggi KS, it is said: What conceivable 
harm could have affected them if they had believed in Allah and the 
Last Day and spent out of what Allah had given them? What is so 
tough, difficult or frightening about it? All these areas easy as they 
come. Going by them, taking to them and believing in them does not 
hurt or harm or cause any inconvenience. Why then, would someone 
elect to be disobedient, the certain outcome of which is nothing but 
disaster in the Akhirah? 


The text, then, says: pA Suz, Aves STAT 51 (40), that is, Allah Almighty 
does not allow the reward of good deeds from anyone be reduced in any 
manner or quantity whatsoever. In fact, He adds extra rewards, in 
multiples, in special Divine favours, and the life of Akhirah will 
_ witness this supreme mercy of the Lord- 


With Allah, the least human measure of thawab or reward is that 
one good deed gets recorded as ten. Then, this does not stop at that; 
through sheer merey and grace, Allah bestows manifold increase into 
this treasure of good deeds. Some hadith narrations tell us that there 


Surah Al-Nisa’ 4:39-42 443 


are deeds the reward for which rises as high as two million times. The 
truth of the matter is that Allah is al-Karim, the most-noble, the most- 
generous - He Himself, in His limitless mercy and grace, so increases 
the quantum of his blessing on His servants that it simply cannot be 
counted or measured in our human terms. The extents of His gene- 
rosity and the dimensions of His very Being are beyond human concep- 
tualization - who can dare calculate the uncalculable? 


Incidentally, the word, "55: dharrah" appearing in this verse has 
been translated here as ‘particle’ following the generally recognized 
meaning it carries. However, some commentators have pointed out 
that ‘dharrah' is the name of the smallest. kind of red ant which the 
people of Arabia used to cite as an example of something very light 
and insignificantly small. 


In the verse (41) beginning with: Fl kG be as 5) 2253 , there is an invi- 
tation to visualize, in range and depth, the gravity of what will happen 
on the site of the Last Day. Also intended is an admonition to the 
disbelievers from the tribe of Quraysh. Their anxiety would know no 
bounds when every prophet of every community would appear as a 
witness to the good or bad deeds of his respective community on the 
Last Day - and Muhammad phus ale alt „ho too, the last of the prophets, 
will appear as a witness over his community - and he would give 
witness in the Divine Court particularly about such disbelievers and 
polytheists declaring that these people saw open signs and miracles, 
yet they belied and rejected them and ultimately refused to believe in 
'The Divinity and my Prophethood’. 


According to a narration in al-Bukhari, the Holy Prophet i asked 
Sayyidna ‘Abdullah ibn Mas'ud «a a! > to recite the Qur’an to him. 
Sayyidna ‘Abdullah said: "You want to hear it from me, although the 
Qur'an was revealed to you?’ He said: ‘Yes. Recite.' Sayyidna ‘Abdullah 
ibn Mas‘ud says: 'I started reciting Suratun-Nisa’ and when I reached 


s, fw? j 1 fete . " " 
the verse: wedi SE Sa he 13 4253 (41), he said: "Enough for now;" and 


when I raised my eyes to look at him, I saw tears trickling from his 
blessed eyes.’ 


‘Allama al-Qastalani writes: This verse caused a full view of the 
Akhirah to be present before his eyes and he thought about the people 
of his community who were short on or lacking in good deeds and that 
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was why tears started flowing from his eyes. 


Special Note: 

Some commentators, have said that the word, ar (them), in this 
verse (41) points to the disbelievers and hypocrites present during the 
age of prophethood. Some others say that it refers to the entire 
community right through the Day of Doom. This is so because, .as indi- 
cated in some hadith narrations, the deeds of his community are being 
continuously presented before him. Nevertheless, from here we know 
that the prophets of past communities will appear as witnesses over 
their respective communities and that the Holy Prophet # too will 
testify to the deeds of his community. This textual style of the noble 
Qur’an tells us that there is to be no prophet after him who could 
appear as a witness over a possible community of his - otherwise, the 
Qur’an would have mentioned him and his community and the testi- 
mony he would give. Seen from this angle, this verse is a proof of the 
finality of prophethood as well. 


In (is gí gs iti, the text mentions the state of utter despair faced 
by disbelievers on the Last Day. That day they would wish to go 
extinct rather than face its ordeal, to become a patch of the earth 
underneath, or wish that the earth would crack open, suck them in 
leaving nothing on top but dust mingled with dust, so that they would 
be delivered of the scrutiny and retribution of that fateful time. (The 
statement: Loi Je ore (42) has been translated here literally to 
express, in some measure at least, the power and poignancy of the 
original Qur’anic expression, as: ‘shall wish that the earth be levelled 
with them.) 


The same wish appears in Suratun-Nisa’ where it was said: sgj A 
ÚZ ER 2:20 . This will be on the plains of Resurrection when the disbe- 
lievers will see that all animals have been turned into dust after 
having exchanged the retribution of each other's excesses. They too, 
would pine for an end like this wishing to have become all dust. 


Finally, the verse says: Las dh gtk S; (And they shall not conceal 
anything from Allah - 42). It means that these disbelievers will be 
unable to keep anything about their beliefs and deeds concealed from 
Allah. Their own hands and feet will confess. The prophets will testify: 
and, of course, present there will be everything on record in their | 
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Books of Deeds. 


Sayyidna Ibn ‘Abbas «x li >; was asked: "At one place, the Holy 
Qur’an says: ‘And they shall not conceal anything from Allah’ (4:42); 
while, at another place, it says: ‘By Allah, Our Lord, we were no mush- 
riks’ (6:23) - Is there, as it seems, any contradiction between the two 
verses?" To this he replied: What will happen is that when the disbe- 
lievers will begin to see that nobody except true Muslims is being 
admitted into the Paradise they would decide to refuse point-blank — 
that they had ever committed shirk or any other evil deed, in the hope | 
that the plan works and results in their salvation. But, soon after this 
refusal of theirs, the very parts of their body would testify against 
them, which would totally frustrate their plan to conceal the truth 
about their deeds. That will be the time when they will confess every- 
thing. Hence: "They shall not conceal anything from Allah". 


Verse 43 


Pa x7 -8 
ot S STE eat peat sai Ge 


4 fs EA ee pre as SY AS ene z 126S 
ss ig oe CEH ic he ME aT Leg its 


z~ 


Pir “a I 
GE Uae Biase pe oo eal oat 
este Blea alt ae ded be eo) 
«ralis oL Is atte, pai 


O those who believe do not go near Salah when you are 
intoxicated until you know what you say, nor in a state 
of 'major impurity" - save when you are traversing a 
way - until you take a bath. And if you are sick, or in 
travel, or one of you has come after easing himself, or 
you have touched women, and you find no water, go for 
some clean dust and wipe your faces and hands (with 
it). Surely, Allah is most-pardoning, most-forgiving. [431 


The Background of this Revelation 
This is about. an incident relating to Sayyidna ‘Ali «s Wi >; which 


1.Stands for Janabah which signifies a ritual impurity caused by sexual 
intercourse or seminal discharge, in passion or dream, after which it 
becomes obligatory to take a bath. 
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has been mentioned in Tirmidhi. It was before liquor was forbidden 
.that Sayyidna ‘Abdul-Rahman ibn ‘Awf a+ i >; had invited some 
Companions for dinner at this home. As customary, liquor was served 
before dinner. When everybody had finished eating, time came for the 
Maghrib salah. Sayyidna ‘Ali «s Wi „>; was asked to lead the prayer. He 
made a grave error while reciting the well-known Surah al-Kafirun in 
the salah under the effect of intoxication. Thereupon, this verse was 
revealed in which warning was given that salah should not be 
performed in a state of intoxication. 


Commentary 


Commands prohibiting liquor came gradually 

Allah Almighty has blessed the Shari‘ah of Islam with a particular 
distinction - its rules have been made easy. One such rule in this 
golden chain concerns drinking which was an old addiction in Arabia. 
This was a national habit, and pastime, involving everyone but a 
particular few who had a sort of God-given distaste and abhorrance for 
liquor all along. Naturally right-minded, they never went near this 
foul habit. One such example is that of the Holy Prophet „h.s ae Wl Jo. 
He never touched liquor even before he was called to prophethood. And 
everyone knows that habit, any habit, the urge and compulsion to 
have something, is really difficult to leave. This is all the more true 
about the habit of drinking or getting intoxicated by some other 
means. It so overpowers man in its clutches that he just cannot think 
otherwise. To him a farewell to drinking means a welcome to death. 


Drinking has always been unlawful in the sight of Allah and when 
people entered the fold of Islam, saving Muslims from it was very 
much in order. But, had it been declared unlawful all of a sudden, 
people would have found obedience to this command extremely hard to 
carry out. So, the shift was gradual. First come partial prohibition. 
People were warned of the evil effects of drinking which aimed at 
motivating them to abandon the habit. As a result, the instruction 
initially given in this verse was limited to asking people not to go near 
salah while in a state of intoxication. The purpose here was to empha- 
size that salah is fard, an obligation - when the time for salah comes, 
one must rise, intend and offer it as due, and that one should not be 
drunk during salah timings. This approach helped Muslims realize 
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that drinking is really something bad for it stops them from 
performing salah properly. There were many blessed souls among 
them who made a spot decision to abandon the habit once and for all. 
There were others who started thinking seriously about its evils. 
Finally, when the verse of Surah al-Ma‘idah carrying the absolute 
command which declared liquor as impure and unlawful was revealed, 
drinking was forbidden under all conditions. 


Ruling: Based on the rule that performing salah in a state of intox- 
ication is forbidden, according to some commentators, it is also not 
correct to perform salah when one feels so sleepy that one cannot 
control what one says. This restriction appears in a hadith as follows: 


adal eY DU pyll ace oaia gi AD JS Shall d Sal puss fsi 

(b) di oand AA 
‘If one of you feels drowsy in salah, he should go to sleep for a 
little while so that the effect of sleep disappears, otherwise he 


would not know that, rather than seeking forgiveness (from 
Allah), he may (actually) be cursing himself.’ (Qurtubi) 


Editor's Note’ 

Although the verse was initially revealed to prohibit offering salah 
in a state of intoxication, however, some other situations have also 
been dealt with in which offering salah is not permitted. These are the 
states of impurity which are of two kinds. The first kind is the state of 
‘major impurity’ or 'janabah' which is caused by sexual intercourse or 
by ejaculation with sexual desire by whatever means. This state of 
impurity has been referred to in the above verses by the word precy 
which is derived from janabah and has been translated as ‘major 
impurity’. In this state one cannot. offer salah unless he purifies 
himself by having the prescribed bath (ghusl). 


The second kind of impurity is called ‘minor impurity’ (2241 ot) 
which is caused by any act breaking the.wudu’, like easing oneself or 
passing a flatus etc. In this state also one is not allowed to offer salah, 


1. In the original book there was no explanation of other rules mentioned in 
the verse. The exteemed author has felt it sufficient that these rules are 
mentioned in the Urdu translation alongwith the :...% . For the 
benefit of English readers, I have added this note - Muhammad Taqi 
Usmani. 
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but the way of purifying oneself from this kind of impurity is much 
easier. Instead of having a bath one can release himself from it by 
making wudu (prescribed ablution). In both situations it is necessary 
to use water, either for having a bath or for making wu du’. But there 
may be situations where the use of water is not possible due to its 
unavailability or is extremely difficult due to illness. In both these 
situations the above verses have provided an easier alternative for 
having a bath or making wudu’. The alternative is to strike the hands 
on a clean dust and then wipe the face and the wrists with it. This 
procedure is called ‘Tayammum' and has been taken by the Shari‘ah as 
a symbol of ritual purification where the actual act of purification 
through water is not possible or is extremely difficult. After making 
tayammum one is held to be purified for a temporary period until he is 
able to use water. The procedure of tayammum, being the same for 
both major and minor impurities, it has been prescribed in one 


Pd 


sequence for both kinds. The words "Bata 3 aout Ei" (i.e. or one of 
you has come after easing himself’) refer to the ‘minor impurity’ while 
the words "ea pooch ai (i.e. ‘or you have touched women’) stand for 
having sexual intercourse! causing major impurity. In both situations, 
it has been laid down that if someone is too sick to use water, or is on 
journey where he does not find water, he can have recourse to making 


tayammum. 


The above discussion may explain the rules of impurities and their 
purification as laid down in the above verses. However, one point 
needs further elaboration: 


While the Holy Qur'an has prohibited to ‘go near salah’ in a state of 
major impurity the rule has been made subject to one exception which 
is expressed in the words Ld pa $, (i.e. 'save when you are traversing 
a way’). This exception has been interpreted by the Muslim Jurists in 
different ways. According to the most commentators, including the 
Hanafi jurists, this exception refers to the state of travelling when 
water is not available. It, therefore, means that one cannot go near 
salah in a state of major impurity without having taken a ritual bath 
(ghusl), however, if he is ‘traversing a way' in the sense that he is on 


1. This explanation is based on the Hanafi view. 
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journey and does not find water, he can offer salah without taking bath 
after making tayammum as explained in the next sentence. 


Conversely Imam al-Shafi‘l interprets the exception in a totally 
different manner. He says that 'going near salah’ means ‘entering a 
mosque’ and it is prohibited for a person to enter a mosque in a state 
of 'major impurity’. However, if he intends to go somewhere else, but 
passes through a mosque as a passer-by, he can do so. The Hanafi 
jurists do not accept this view. Based on the first interpretation, they 
say that the verse has no relevance with ‘entering the mosque’. It 
refers to offering prayers, as is evident from the background in which 
it was revealed. The prohibition of entering a mosque in the state of 
impurity is based on some other sources, and it is not allowed, even for 
a passer-by, to enter a mosque with intention to go somewhere else. 
(Editor). 

The rule of Tayammum is a blessing, and a distinction of the 
Muslim community 

It is certainly a great favour granted by Allah Almighty that He, in 
His mercy, has made something else to take the place of water, some- 
thing which is much more easily available than water. Obviously 
enough, land mass and dust are available everywhere. It appears in a 
hadith that this is a convenience bestowed upon the community of 
Muhammad plu, ate WI to exclusively. As for necessary rules governing 
the making of Tayammum (also referred to in English, and interest- 
ingly too, as the ‘dry ablution’), these are commonly available in books 
on salah, (in English as well). Standard juristic works can be consulted 
for further details. 


Verses 44 - 46 


ad 


ANEA] SER ISN 53 3 a iis zi Js ii 
eel ET AP Cof he EEA 
133 SE Sill so kole E aD SF ss DL 3 
(z en r siii aaz A 2 6 a 
"GD d G55 Cries o2k AE n 

sda eae en 
bea 56S CES fats GLE G FAHREN 


Surah Al-Nisa’ 4:47 450 


Tees Fe IG te iS i RE seus esti ah 
ep 


Have you not seen those who have been given a share 
from the Book? They buy misguidance and want that 
you (too) lose the way. [44] And Allah knows your 
enemies best. And Allah is enough as friend and Allah 
is enough as supporter. [45] Among the Jews there are 
some who move words away from their places and say, 
"We hear and disobey," and "Hear. May you not be made 
to hear," and "Ra‘ina," twisting their tongues and 
maligning the Faith. And if they had said, "We hear and 
obey," and "Hear," and "Look after us," it would have 
been better for them, and more proper, but Allah has 
cast His curse on them due to their disbelief. So, they 
do not believe except a few. [46] 


In verses previous to this, the stress was on acting with Taqwa in 
mutual dealings. In between came some rules pertaining to Tbadah, 
Salah and their corollaries since they instill man with fear of Allah, 
promote concern for the life-to-comé and help in seeing that dealings 
come out right and smooth. 


The present verses take up the matter of dealings with enemies. It 
brings into sharp focus the wicked tricks, in word and deed, as prac- 
ticed by the Jews, and then gives a view of what is true and correct. 
This last aspect is in a way an exhortation to Muslims that they 
should be careful in choosing the words they use to say what they have 
‘to say, for mincing words is not their style. 


Verse 47. 
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4evpÝ is al EEE 
O those who have a given the Book, believe in what 
We have revealed confirming what is with you before 
We rub off faces and turn them shaped like their backs, 
or curse them as We cursed the people of Sabbath. And 
what Allah wills is destined to occur. [47] 


